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ESKIMO TALES AND SONGS.
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DURING his explorations ill Baffin Land, F. Boas collected a considerable number of songs, fables, and tales of the Eskimo inhabiting that region, a few of which are of recent origin, while by far the greater number have been handed down from generation to generation. As the proper translation of these texts requires a most thorough knowledge of the Eskimo language, H. Rink, the other writer of the present paper, undertook this task, F. Boas furnishing notes only on points of dialectic difference between the Greenlandic and the language of these songs. The following translations, the first excepted, and the linguistic notes are due to H. Rink, the explanations of the songs to F. Boas.
The translation of such texts offers peculiar difficulties. To be properly understood, the tales must be heard as told by the storyteller in the snow-house; the surroundings greatly enhancing their charm and facilitating comprehension. The contents of the tale have been often talked about. Now the lamps are made to burn low; the story-teller strips off his outer jacket and retires to the rear part ·of the hut, facing the wall. He pulls his hood over his head, puts on his mittens, and begins in a low chant, first singing slowly, then with increasing rapidity, in a monotonous recitative, until he comes to one of the songs, which are frequently interspersed between the tales. These are still more difficult to render, the words being often rather trifling, the sentences abrupt, and the author presuming the audience to be familiar with the whole subject of the song, and able to guess the greater part of it. According as euphony and cadence require, the words are sometimes abbreviated almost to interjections, sometimes lengthened by rare or obsolete affixes, the meaning of which is not understood by the present generation, while occasionally words of the peculiar Angakok speech and of magic spells are interspersed. If these difficulties have been met with in Greenland, they are much more conspicuous in texts written in little known dialects. To a literal translation of the following songs explanatory remarks on some of the most striking differences of the Greenlandic have been added, to illustrate the relation of the Baffin Land dialect to those of Greenland (Gr.) and Labrador (L.). Kleinschmidt's alphabet has been used, with the exception of q, which is used instead of his It, and '" which is used for ch in Scottish loch.
The following tradition was obtained from an old Eskimo, Pakaq by name, in Cumberland Sound. The text, given below, is sung ill a low recitative by the story teller. The 80ng itself is undoubtedly of considerable antiquity, particularly the conclusion, which is told almost with the same words by the Eskimo of Greenland. 
AngnaijL
The following is a translation of this song:-Uinigumissuitoq married a dog. One night she was found outside the hut sleeping with the dog. She gave birth to ten children, one half of them dogs, the other Adlet. The children grew up. Every time their grandfather had got a seal, he loaded it upon his kayak -and carried it to them. His grandchildren were very voracious. Therefore he selected an island for their place of abode and carried them over there, his daughter, the dog, and the children. Their father, the dog, swam every day to the old man's hut to fetch meat in a pair of boots which he had hung around his neck. One day the grandfather filled them with stones instead of meat and thus drowned the 
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dog. When he was drowned their grandfather continued to send them food. The mother, however, said to her children: "Watch your grandfather, when he goes out in his kayak, and attack him I" They killed him. Then she searched for her children, and after having cut a sole for herself, she transformed it quickly into a boat, in which sbe ordered them to travel across the ocean. She sang: II Angnaijaja When you will have arrived on the other side, you will make many little things. Angnaija"
Here is a fuller account of the tradition:-Saviqong (i. e., the knifeman), an old man, lived alone with his daughter. Her name was Niviarsiang (i. e., the girl), but as she did not want to take a husband she was also called Uinigumissuitung (i. e., she who did not want to take a husband). She refused all her suitors, but at last a dog, spotted white and red, whose name was Ijiqang (i. e., the powerful eye), won her affection and she married him. They had ten children, five of whom were Adlet and five dogs. The legs of the Adlet were like those of dogs, and hairy allover, the soles excepted, while the upper part of their bodies was human.
When the children grew up they became very voracious, and as the dog Ijiqang did not go hunting at all, but let his father-in-law provide for the whole family, Saviqong found great difficulty in feeding them. Moreover, the children were very clamorous and noisy; so at last their grandfather, being tired of their manifold demands and the trouble they gave him, put the whole family into his boat and carried them to a small island. He told Ijiqang to come every day and fetch meat. Niviarsiang hung a pair of boots on his neck and he swam across the narrow channel separating the island from the mainland. But Saviqong, instead of giving him meat, filled the boots with heavy stones which drowned Ijiqang when he attempted to return to the island.
Niviarsiang thought of revenging the death of her husband. She sent the young dogs to her father's hut and let them gnaw off his feet and hands. In return Saviqong, when his daughter happened to be in his boat, threw her overboard, and cut off her fingers when she clung to the gunwale. As they fell into the sea they were transformed into seals and whales. At last he allowed her to climb again into the boat . As she feared that her father might think of killing or maiming her children, she ordered the Adlet to go inland, where they became the ancestors of a numerous people. She made a boat for the young dogs, setting up two sticks for masts in the sole of one of her boots, and sent the puppies across the ocean. She sang: "Angnaijaja When you will have arrived on the other side, you will make many little things. Angnaija" 70urnal of A 1IIwiea" Folk-Lore.
In Greenland and the northern portion of Baffin Land the chi}:. dren, which are called Adlet in our tale, are called Erqigdlit It is of great interest to notice that the Labrador Eskimo call the Indians of the interior Adlet, while the tribes inhabiting the west coast of Hudson Bay tall them Erqigdlit. In Baffin Land and Greenland the historical meaning of the term has totally disappeared, but it denotes a fabulous tribe with dog's legs and a human body. It is difficult to account for the application of these different terms to both Indians and the fabulous beings above referred to.
Rink gives an abstract of the legend, as he heatd it in Greenland (Rink, .. Tales and Traditions of the Eskimo," p. 471) : .. A woman who was mated with a dog got ten children. When they had grown larger she ordered them to devour her father, whereupon she divided them into two parties and sent them off from home to seek their subsistence henceforth by themselves. Five of them, who were sent up the country, grew erkileks; and the other five she gave the sole of an old boot, and put it into the sea, when it rapidly expanded and grew a ship, in which they went off, turning into Europeans."
J. Murdoch reports a fragment of the same legend from Point Barrow, Alaska. He says (" American Naturalist," 1886, p. S94):
.. Long ago, Aselu, a dog, was tied to a stick. He bit the stick (i. 6., set himself free) and went into the house where he had intercourse with a woman who gave birth to men and dogs."
It is remarkable that, according to Petitot (" Monographie des Esquimaux Tchiglit." p. 24), the Mackenzie Eskimo should have an altogether different account on this subject. He gives the following tradition: Far west on a large island, the beaver created two men. They came to the bank of a river hunting ptarmigan. They quarrelled about their ptarmigan and separated. One became the ancestor of the Eskimo, the other that of the sea animals, who were the ancestors of the Europeans. The Erqigdlit, according to his report, originated from eggs of lice. It seems to me very probable that this is only a very fragmentary and imperfect portion of the complete story as told by the Mackenzie tribes.
It is a very interesting fact that the Eskimo, from Greenland to the Mackenzie, apply the term qavdlunaq or qablunaq to the whites, with whom they became acquainted comparatively recently, and that they have a legend, evidently of great antiquity, refemng to their origin. There are two explanations of this fact that suggest themaelves : Either the tradition was not invented until the Eskimo came into contact with the whites, or an old tradition was applied to the whites when they became first known to the Eskimo. I believe the former explanation to be very improbable, as the Eskimo report events that happened about three hundred years ago, as Frobisher's Digitized by Coogle expedition to Frobisher Bay, without any additions. It is, on the other hand, entirely in accord with known facts, that the report of the advent of the whites coming from beyond the sea should be confounded with an old legend treating of a tribe of this kind, and it is easily understood how such a legend spread from one tribe to the other. It is worth remarking, that the song given above does not refer to the whites expressly, although it is . understood that u the little things" the children make are the whites.
The fuller account of the tradition as given above shows a marked resemblance to the Sedna legend, which I have treated at another place (Petermann's· u Mittheilungen," 1887, p. 303). Evidently the story of the transformation of her fingers into sea animals is the same in both. Petitot's tale also indicates a certain connection between the legend of the sea animals and of the whites.
It would be of the greatest interest to know the version in which this legend is told in Alaska, as it would probably give a clue to its history, more particularly to the question, how the legend came to be applied to the whites.
We give here the text of the Sedna legend: - The following dialogue refers to a tale well known in Greenland ("Tales and Traditions of the Eskimo," No. 108, p. 451, in abstract), where it is stated that an angakok and his son visited a house inhabited by ravens and gulls, who regaled them with excrements and twigs. The angakok is able to see the birds in h'Uman shape. We must imagine the birds sitting in their house:, -the bird-cliff, -conversing and looking at the men, who are seen to approach on the ice, coming shoreward, and who finally reach the entrance of the house.
Tulugaq: Irdni'ng,l irdni'ng, takojartopa'gin,1I inuktau'ja The words lakojllrtopa'gi", and particularly later on unalipilii'rofJ. are pronounced from the depth of the throat. imitating the croaking of the raven. The gull's voice is imitated in the rapidly pronounced screaming: QUti'uq, quti'uq, quti'uq. While the foregoing tales are undoubtedly ancient. the fonowing songs are modern. The first is said to have been composed about a hundred years ago. The Eskimo of Cumberland Sound are in the habit of visiting every summer a large lake, called Netiling. i. e., with seals. There they find an abundance of deer and salmon, and, as the name suggests, even seals frequent the waters of this lake. The journey is very arduous, occupying many days, and leading up a narrow fiord, in which high tides form dangerous rapids. Farther on a number of difficult portages must be made. The feelings of the Eskimo, when starting on this journey, are described in the following song : -11\ r I r' sir r I F R=i tf A -ja.
A -xa-go-dlo pa-Ur-m-gun; uang-nlUlgDlun F@u-:-&¥-J J I J-J I Jd@-J-wJG I j :11
ti-pau-vun-ga, i -ja ji· ja a · Ja-a. To-morrow we begin puDlng towards the northwest, up the country, ija jija aja a. I began finding it very troublesome, when I tried it the first time, ija jija aja a. Awkwardly difficult the overland passages and the rapids, ija jija aja a.
But I got plenty, as it could be done, ija jija aja a.
? ?
seals of all kinds, ija jija aja a.
I shall see something I can try to obtaio.
THE RETURNING HUNTERS.
Sung by the women who stand looking out for their arrivaL
ADgu-ti-V11Il 1 tal'lDa tau -nane tal-ma au -va-ai-ma-meta I ~va. 
